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ANALYSIS OF PERSON SHIFT IN ARABIC — AMHARIC
TRANSLATION OF THE HOLY QUR’AN

Mohammed Miftah Zeinu' Dessalegn Hagos Asfawwesen?
Endris Mohammed Yesufe?

ABSTRACT

Person shift is a unique rhetorical device in Arabic language and used in
the Holy Qur’an in many instances. It is the change of the speech from
one mode to another. Translating person shifts is a problem for
translators while transferring from one language to another. The main
objective of this paper is to identify and describe person shifts in the
translation of the Holy Qur’an from Arabic into Amharic. The paper is
a descriptive study with content analysis design. The data were chosen
purposively from the Qur’anic verses containing the variation of person
shifts in Arabic and their translations in Amharic.With regard to
theoretical framework, Catford’s Linguistic Theory of Translation is
used. The study reveals that five categories of person shifts —the shift from
third person to first, from the first to second person, from third to second
person, from second to third person and from the first to second person-
are observed in the translation of the Holy Qur'an from Arabic into
Ambharic. These shifts are translated into Ambharic literally which
produced in incomprehensible target text due to disagreements between
the pronouns and their antecedents in the target text. The findings of
this study suggest that solutions should be sought in the translation of
the verses that contain person shifts from Arabic into Ambharic to make
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the target text understandable. To produce comprehensible target text,
we recommend to make all the pronouns in the TT agree with their
antecedents.

Keywords: Qur’an, person shift, translation, rhetorical device, Arabic,
Ambharic

1. INTRODUCTION

Arabic is South- Central Semitic language® with over 200 million mother tongue
speakers in twenty different countries’ . Amharic is, after Arabic, the second most
widely spoken® South Ethio-Semitic language’.
With regard to Ethiopian literature, Kane® states that much of its materials are
foreign sources. He says that a number of Arabic works had been translated into
Ge’ez (Ethiopic) with the restoration of the Solomonic Dynasty in 1270. The
first translation of a work from Arabic into Amharic is the Bible by a French
Consul in Cairo, M. Asselin, who decided to translate the bible with an Echiopian
priest in 1820 in a project which took ten years and finally resulted in the text
which was printed and disseminated in Ethiopia by British and Foreign Bible
Society. Emperor’s Bible, he says, supplanted this text after years.
The Holy Qur'an was translated from Arabic into Amharic in 1969’ . The
translation was made by co-translators MuhammadThani and Sayyid, who had
excellent command of both Arabic and Amharic languages. This work adheres
very closely to source text and cannot be easily understood'’. However, he says
that on the whole the work is an accurate one and in the process of the translation
the following were made:

a. A number of Qur’anic commentaries were consulted, and

4 Hetzrone,R.(2009).Semitic Languages.InBernard, Comrie(Ed.) . The World’s Major
Languages. London and New York: Routledge, p.551.

> Ryding, K. C. (2005). A Reference Grammae of Modern Standard Arabic.
Cambridge: Cambridge University Press, p.1.

¢ Hudson, G. (2009). Amharic. In Bernard,Comrie(Ed.) .The World’s Major

Languages.London and New York: Routledge, p.6.

Faber,A.(1997). Genetic Sub grouping of the Semitic Languages. In Robert,

Hetzrone.(Ed.). TheSemiticLanguages.NewYork:Routledge

8 Kane, Thomas, L. (1974). Arabic Translations into Amharic. Bulletin of the School
of Oriental and African Studies, University of London, 37 (3), 608-627.

?  MuhammadThani Habib and Sayyid Muhammad. (1997). QiddusQur’aan
(Ambharic). Ethiopia, Addis Ababa. Alnejashi Islamic Organization, p. Preface.

9 Kane, Thomas, L., Arabic Translations into Ambharic, p. 608-627
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b. The translation was reviewed by committee, drawn from various parts of
Ethiopia in which Muslims are located in considerable number. Two of
the reviewers were graduates of Al-Azhar.

So far, studies have not been conducted on Arabic-Amharic translation. There is,
of course, only one article which focuses mainly on vocabulary on Ambharic-
Arabic translation by Kane'' . This article does not focus on detailed grammartical
shifts in the translation from Arabic into Ambharic.

Therefore, the main objective of this article is to identify and describe
morphological shifts, that is, person shifts that have been observed in the
translation of the Holy Qur’an from Arabic into Ambharic. Person shifts are
observed in the translation of words from the source language to the target
language. For example, the shift from third person to first, from the first to
second person, from third to second person, from second to third person and
from the first to second person- were observed in the translation of the Holy
Qur’aan from Arabic into Amharic. These types of person shifts are technically
referred to as intra-system shifts'” .

1. Literature Review and Theoretical Framework

One of the definitions of translation is that it is “the process of substituting a text

”13 Therefore, translation must be a text

in one language for a text in another
oriented process. While employing person shift in speech is common in Arabic,
it is not in Amharic.

The stylistic change in person, between 1st, 2nd and 3rd person, which is called
in Arabic iltifaat ‘turning aside in speech’, has been employed and has been
common in the Holy Qur'aan'* .It is a speech norm among Arabs or in Arabic

language. When speech is changed from one style to another, this is more likely

" Ibid., p. 608-627

12 Catford, J.C. (1965). A Linguistic Theory of Translation. London: Oxford University
Press, p.80.

B Ibid, p.1.

" Abdel Haleem, M. A. (1992). Grammatical Shift for the rhetorical purposes: Ilrifir
and related features in the Qur’an. Bulletin of the School of Oriental and African
Studies, 1(3), 407-432.
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to raise the interest of the reader or the listener than it would if it were all in a
uniform style Abdel Haleem'® and Abdu Raof'.
Through shift, different types of stylistic variation can be created. It is a syntactic
process and a major textual feature of Qur'anic discourse with designated
pragmatic functions. Shift occurs intra-sententially (at the micro level) and inter-
sententially (at the macro level). Thus, in Qur’anic linguistics, we can classify
shift into two major categories:

i. shift at the micro level, and

ii. shift at the macro level.
It is worthwhile to note that shift is not a universal linguistic feature, that is, it is
language-bound. In other words, linguistically, shift may not occur in other
languages such as English. Thus, the translation of Qur’anic examples may not
faithfully convey this stylistic idiosyncrasy Abdu Raof'’.
The major purpose of shift in Arabic is to beautifully color the speech act (calwiin
al-kalaam). Thus, through shift, we can provide glitter to the sentence which, in
turn, has acquired an illocutionary force of ensuring psychological comfort to the
reader/listener '®.
In Qur’anic linguistics, according to Abdu Raof" ,the major pragmatic functions
of co referential pronoun shift in Qur’anic discourse are:
i to achieve cognitive awakening of the addressee’s mind,
ii to enable the audience to focus attentively on the designated meaning of the
message,
iii to avert boredom when reading or listening to the message, and
iv on the stylistic level, Qur’anic genre aims to achieve a sublime style and stylistic
elegance through co referential pronoun shift.
To come to the theories, Catford® adopts the substitution (shifting) approach to
translation in his book tited as: “A Linguistic Theory of Translation”. Catford’s
main contribution in the field of translation studies is his introduction of shifts
in translation. Shifts refer to the changes that take place during the translation

5 Abdel Haleem, M. A. (1992). Grammatical Shift for the rhetorical purposes: Iltifat
and related features in the Qur’an. Bulletin of the School of Oriental and
AfricanSrudies, 1(3), 407-432.

' Abdul-Raof, H. (2018). New horizons in Qur’anic Linguistics: A Syntactic,
Semantics and Stylistic Analysis. New York: Routledge, p.143.

7 Ibid, p. 143.

¥ Ibid, p. 143.

¥ Ibid, p. 143.

2 Catford, J.C. (1965). A Linguistic Theory of Translation. London: Oxford University
Press, p.1.
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process. In the introduction to his book, Catford®' stresses that translation is a
process of replacing a text in one language for a text in another. Clearly, then,
any theory of translation must draw upon a theory of language - a general
linguistic theory. He went further in applying ideas and terminology from
linguistics, insisting that, essentially, the theory of translation is a theory of
applied linguistics™ .

Catford introduced a distinction between formal correspondence and textual
equivalence. A formal correspondent is "any TL category (unit, class, structure,
element of structure etc.) which can be said to occupy as nearly as possible the
same place in the economy of the TL as the given SL category occupied in the
SL"*.Since in the process of translating, a TL may not have a formal
correspondent, a shift may take place whereby equivalence occurs at a more
general level. The translator thus uses a textual equivalent defined as, any text or
portion of text in the TL which is observed on a particular occasion to be
equivalent of a text or portion of text given in a SL* .In sum, Catford's
contribution, from a linguistic point of view, continues as one of the very few
original attempts to give a systematic description of translation® .

Catford® argues that grammatical shifts occur in translation. According to him,
in the process of going from SL to TL, departures from formal correspondence
are said to be shifts. Catford also refers to two major kinds of shifts, level shifts
and category shifts. Saying this, Catford” defined the term level shifts as a change
that takes place when “an SL item at one linguistic level has a TL equivalent at a
different level”. He explained that shifts from grammar to lexis or vice versa are
“the only possible level-shifts in translation; and such shifts are, of course, quite
common”.

The second type of Catford's translation shift is category shift that involves four
types of shifts: structure shifts, class shifts, unit shifts, and intra-system
shifts.Herein, structure shifts are defined as changes in the grammatical structure
of a sentence at any linguistic level (i.e., phrases, clauses and sentences)

2 Tbid, p.1.

2 TIbid, p.19.

2 Ibid, p.27.

# Ibid, p.27.

¥ Fawcett, P. (1997). Translation and Language. Manchester: St.Terome Publishing,
p.121.

% Catford, J.C. (1965). A Linguistic Theory of Translation. London: Oxford University
Press, p.73.

¥ 1Ibid, p.73.
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28 Likewise, he defines unit shift as a shift where a strict rank-for-rank
correspondence between the SL and TL sentences, clauses, phrases, words and
morphemes is not observed® .For Catford, a class shift refers to a shift where a
SL item is rendered by means of a TL item belonging to a different grammatical
class *°. This kind of shifts involve shifts in the word class, including verbs, nouns,
adjectives, adverbs and so on, between the ST (source text) and the TT (target
text) whereas intra-system shift denotes a shift that occurs when there is an
approximately corresponding system between the SL and the TL, but is not
applicable in the process of translation® .

2. Research Method

This research is a descriptive study with content analysis design. The focus of the
study is on the translation of person shifts that are found in Qur’anic verses from
Arabic into Amharic.

The research data were chosen purposely from the Qur’anic verses containing the
variation of person shifts in Arabic and their translations in Amharic. Both the
Arabic and the Amharic data were referred to experts in the areas for the validity
of the data.

The target text of this study was the Amharic translation of the Holy Qur’aan by
Co -translators, Sayyid MuhammadSadiq and MuhammadThani Habib (1968-
1969). This Ambharic translation is popular and is being widely used by the
Ambaric speaking Muslims.

In this study, two methods are used for the comparison of the Arabic source texts
with the Ambharic target text. The first is the parallel texts technique mentioned
in Hartmann® and the other is the parallel reading technique adopted by
Lindquist™ . The first method was employed at the beginning in the contrastive
analysis of languages, and after that adapted to compare “translationally

2 Catford, J.C. (1965). A Linguistic Theory of Translation. London: Oxford University
Press, p.77.

» Ibid, p.77.

3 TIbid, p.30.

3 Ibid, p.30.

2 Hartmann, R. (1980): Contrastive Textology: Comparative Discourse Analysis in

Applied Linguistics, Heidelberg, Julius Groos Verlug, p.37.

»  Lindquist, H. (1989): English Adverbials in Translation: A Corpus Study of Swedish

Renderings, Sweden, Lund University Press, p.23.
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equivalent texts” **.Lindquist” says about the second method: “the most natural
way of analysing or evaluating a translation is to read the SL text in parallel with

the TL text, noting anything that is remarkable, and then to list deficiencies (or
felicities) of all kinds.”

Note:

1. Throughout this work the Amharic translation of the Holy Qur’an by
co-translators, MuhammadThani and Sayyid (1969), has been referred
to as TT (target text) and the Holy Qur’an (which is written in Classical
Arabic) as ST (source text).

2. All English translations of the verses of the Holy Qur’an are taken from
the Translation of the Meaning of the Qur’an in English translated by
Saheeh International (1997) and has been referred to as TR (translation).

Chapter and verse numbers are given and separated by two dots. In Q3:33, for

example, the first number refers to the chapter number and the second to the
verse number of the Holy Qur’an.

3. Analysis of the Results

This section analyzes the findings of the study. It analyzes how person shifts are

translated in the translation of the Holy Qur’aan from Arabic into Ambharic.
3.1.Pronoun shifts in the ST translated without shift into the TT

(a) Pronoun shift from third person singular masculine pronoun (he) to first

person plural masculine pronoun (we) as in

(1) ST:
J; @L.,a.; Ls.’jJ AN ?ffj s N3 :}de Cs"‘ SRR G oyl o Eplans
[every] ol s
fagad‘aa-hunna sabSasamaaw-aat-in
complete.PFV-3FPL seven heaven-FPL-GEN
fii yawm-ayni wa awhaa

% Hartmann, R. (1980): Contrastive Textology: Comparative Discourse Analysis in

Applied Linguistics, Heidelberg, Julius Groos Verlug, p.23.
% Lindquist, H. (1989): English Adverbials in Translation: A Corpus Study of Swedish
Renderings, Swede Lund University Press, p.37.
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within day-DU.GEN  and inspire. PFV
fii kull-isamaa?-in amra-ha
in each-GEN heaven-GEN  command-its
wa zayyan-na al-samaa?-a  al- dunya
and adorn.PFV-1PL  DEF- heaven-ACC  DEF- nearest
bi-masfaabitha wa hifd*-an Jaalika taqdiir-u
with-lamps and protection-GEN  that determination-NOM
DEF-Exalted in Might-GEN  al- Caliim-i
al- Sziz-i DEF- Knowing

TT: QN7 PETFIPDOTANTFNTT0F AL ITF D07 A:I VN 17 FAHLIL : 2
PCO 42907780701 LFTA BT (haenst) 2m#29°mOE57: 2
LUPATGLDCOPLD|37) wisiw-::(Q42:12)

bo-hulet k’on-otftf-m wust’ sobats omaj-at ?adorrog- o -atftfow
PRE -two -PL-CONT] PRE seven heaven-PL make.PFV-3MSG-3PL
bo-somaj-it-u-m hullu nogor-ua-n azzogadso
in-heaven-F-DEF-CON] all thing-F.GEN-ACC arrange.PFV
k’irb-it-u-n-m somaj bo-mabrat- otftf aget’-in
near-F-DEF-ACC-CON] heaven PRE-lamp-PL adorn-1PL
(ko-sojt’an-at) mot’ obbok’ in-m ¢ obbok’t-n-at
(from-devil-PL) protection-CON] protect-1PL-3FSG

jih jo-affonafi-w jo-awak’i-w(geta)

this GEN - Exalted in Might-DEF GEN- Knowing (Lord)
wussane n- dw

determination-COP-3MSG

TR: And He completed them as seven heavens within two days and inspired in
each heaven its command. And We adorned the nearest heaven with lamps and
as protection. That is the determination of the Exalted in Might, the Knowing.

(Q42:12)

The third person singular masculine pronoun (huwa -He (God)) implicit in the
verbs (qad‘aa-hunna- completed) and (awhaa- inspired) is shifted to first person
plural masculine pronoun (nahnu-We) implicit in the verb ( zayyan-na-We
adorned). The expected unmarked form of (zayyan-naa- We adorned) is ( zayyan-
a- He adorned). The general pragmatic purpose of this shift is to raise the interest
of the reader.

This verse is translated literally into the TL. So, we observe similar person shift
in the TT. The third person singular masculine pronoun (irsu -He (God))
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implicit in the verbs (Padarrog- 2 -atf/tfow — He made them) and (azzogadzo -He
assigned) to first person plural masculine pronoun (inna -We) implicit in the verb
(aget’-in -We adorned). The expected unmarked form of (aget’-#n - We adorned)
is (aget™- 2 - He adorned). This and similar verses in the T'T, in which person
shift occurs , which is Arabic specific stylistics, are difficult to comprehend for
TT readers for it creates lack of agreement between pronoun and its antecedent
in terms of person , number and gender. Therefore, solutions are to be sought.

(2) ST:
[Yo:£A] hadb 26 sdl G Wify a6 G 1324 200 o sl 335

wa alldii arsala al-riyaah-a bufr-an

CON]J REL send.PRF DEF-winds.PL-ACC good tiding-ACC

baynayad-ay rahmat-i-hi wa anzala

before-GEN mercy-GEN-3MSG CON]J send down.PRF

mina al-samaa?-i maa?-an t‘ahuur-an

from DEF- sky-GEN water-ACC pure-ACC

TT: ACO97 0 14077 ANA6PT (. B hii5oo (0144 PAR 10-: hd77E9° AT @47
ADLLD::

trsu-m ja nofas-otftf- in absari- ogftf si-hon-u

He-F who winds-PL-ACC good tiding-PL REL-be-3PL
ko-znam-u bastofit jo-lak-0 n-ow

PRE-rain-DEF REL-send. PRE-3MSG COP-3MSG
ko-somaj-m at’ri wuha-n aworad-n

PRE- sky-F pure water-ACC send down.PRF-3PL

TR: And it is He who sends the winds as good tidings before His mercy, and
We send down from the sky pure water

The third person singular masculine pronoun (huwa -He (God)) implicit in the
verbs (arsala- He send) is shifted to first person plural masculine pronoun
(nahnu-We) implicit in the verb ( anzal-na- We send down). The expected
unmarked form of (anzal-na- We send down) is (arsala- He send). The general
pragmatic purpose of this shift is to raise the interest of the reader.

This verse is translated literally into the TL. So, we observe similar person shift
in the TT. The third person singular masculine pronoun (irsu -He(God))
implicit in the verbs (faks — He send ) is shifted to first person plural masculine
pronoun (inpa -We) implicit in the verb (awarad-in - We send down). The
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expected unmarked form of (awarad-in - We send down) is (awarads - He sends
down).

This and similar verses, in the TT, in which person shift, which is Arabic specific
stylistics, occurs are difficult to comprehend for T'T readers for it creates lack of
agreement between pronoun and its antecedent in terms of person , number
and gender. Therefore, solutions are to be sought.

(b) Pronoun shift from third person singular masculine pronoun (he) to first
person plural masculine pronoun (1) as in

(3) ST:
ot et Gl WS i1 8 idisand c-Ual 1glads 1K 15iaT Gt i 229
Y Pk W aghis ax p o335 0 ) ol pie B G5 el
< 4 S ik ce. iz L 2oy ;&
[¥¢:00] Sshutdl 4b A5 &3 das 538 5 B3 g 585%

waSada Allah-u Alladiina ?aaman-uu min-kum wa Samilu

promise. PFV Allah-NOM REL.PL believe. PFV-3MPL among you

Camilu al- s*aalih-aat-i

CON] do.PFV DEF- righteous-FPL- GEN

la-ja-staxlifa-nna-hum

FOC-3- grant succession. IMPFV-FOC-3MPL

fi al-ard‘-i kamaa istaxlafa alladiina min qabl-i-him

upon DEF- earth-GEN justas grante. PFV REL PRE before-GEN- them
wa la ju-makkina-nna la-hum diin-a-humu alladii

CON]J FOC 3- establish- surely for-them religion-ACC-their REL
irtad® la hum wa la-ju-baddila-nna-hum

prefer.PFV for them CONJ FOC-3- substitute- surely- them

min ba¥di xawf-i-him amnan ja-$bud-uu-na-nii la jufrikuuna

after fear-GEN- their security 3-worship.PFV.PL.IND- Me NEG
la ju-frik-uu-na b-ii fai?-an wa man

NEG 3-associate.IPFV with Me anything-ACC CON] whoever
kafara baGda Jaalika fa-?ulaa?ika humu al-faasiquuna
disbelieve.PFV after that then- those 3MPL DEF- disobedient

TT: ANV 40?2 hATH Poopt35 aPANI® 22 P13 Pogd? AP hAn (144

Pilst? AZCTH N9°LC AE OACTT AThT@: AAN® P37 POLLATD?
78775 TF W} N CACANTDF W7 TFw9° (154 3T 7 AADPATD- 10147 P4
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APLFPA:: (Ihs IP3397 PO905. B CLUUFEAN:: QPP (154 PAE (- AP Aok
ATPRPF CFw-::

Allah innozia-n ke-innand jo-ammon-ut-n

Allah REL.PL-ACC among-you REL-believe. PFV-3MPL-ACC
inna molkam srawo-ot[tf- in jo-sorr-u innozia-n

CON]J righteous deed-PL-ACC REL-do.PFV-PL REL-ACC
ko-tnnoassu bafit jo-nobbar-ut-n indo toka

PRE-3PL before REL-COP.PFV-3PL-ACC just as grante.PFV
bo midr laj bairgirt li-jitok- atftfow lo- inndssu jann-in

PRE earth PRE surely to-grant succession- them PRE-3PL REL-ACC
jo-wodadal- atf tfow-n haimanot- atf tfow-n
REL.prefer.PFV-3PL-ACC religion-3PL-ACC

li-yi-adoladil-il- atftfow ko-frhat- agftfow bohuala s’oc’ta-n
to-establish- for- them PRE- fear-3PL PRE security-ACC

li-ji- lowt’-il- atftfow tosfa-n qal sot’tu-atftfow-al
to-3-substitute.IPFV- for -them promise-ACC word give.PFV-3PL-T
bo- ine-m min-in-m  jom-ji-ajagar-u

with-Me-FOC anything-ACC-FOC REL-3-associate.IPFV-3PL
si- ji-hon-u yi-ggaz-u-n-al

REL-3-COP.PFV-PL 3- worship-3PL- Me-T

k-ozia-m bohuala jo-kado sow innozia innarsu

PRE-that-FOC PRE REL-disbelieve man those they

ames n-otftf n- atftfow

disobedient-PL COP-3PL

TR: Allah has promised those who have believed among you and done righteous
deeds that He will surely grant them succession [to authority] upon the earth just
as He granted it to those before them and that He will surely establish for them
[therein] their religion which He has preferred for them and that He will surely
substitute for them, after their fear, security, [for] they worship Me, not
associating anything with Me. But whoever disbelieves after that - then those are
the defiantly disobedient.

In this structurally complex verse, we have the third person singular masculine
pronoun (huwa -He) implicit in the verbs (wafada- He has promised), (la-
yastaxlifa-nna-hum- He will surely grant them succession [to authority]),
(kamaa-istaxlifa- as He granted succession),(wala-yumakina-nna lahum- He will
surely establish for them),(irtad*aa lahum- He has preferred for them), and (la-
yubaddila-nna -hum- He will surely substitute for them). The pronoun shift has
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occurred in the following verb in the verse (yafbuduuna-nii - they worship Me),
that is, the implicit pronoun Me within the verb occurs in the first person singular
rather than the expected third person singular ‘Hinr'. As a grammatical rule we
expect to see (ya$’buduuna-hu - they worship Him). This pronoun shift is used
for a rhetorical purpose innate to Qur’anic discourse to achieve stylistic glitter to
the sentence. Therefore, we have a shift from the third person singular to the first
person singular.

This verse is translated literally into the TL. So, we observe similar person shift
in the TT. The third person singular masculine pronoun (irsu -He) implicit in
the verbs (wsfan k’al sat’tu-ay/tfow-al - He has promised them), (litoka-atf/t/ow -
He will surely grant them succession [to authority]), (indotoka- as He granted
succession),(li-yi-adoladilil- aytfow- He will surely establish for them),(yo-
wadada-I- atftfow - He has preferred for them), and (birgt’ lilowt’l- atftfow - He
will surely substitute for them) is used. The pronoun shift has occurred in the
following verb in the verse (yiggozup-al - they worship Me), that is, the implicit
pronoun (fnen-Me) within the verb occurs in the first person singular rather than
the expected third person singular (frsun-Him). As a grammatical rule we expect
to see (yiggozut-al - they worship Him). Therefore, here also in the T'T we have
a shift from the third person singular to the first person singular. This pronoun
shift shouldn’t have been translated literally for pronoun shift is Arabic specific.

(C) Pronoun shift from first person plural masculine pronoun (we) to third
person singular masculine pronoun (he) as in

4 ST:
[3 0 A:] 5500 dekst 6

[y e A:Y] 215 2 fhoad
?inna-naal?innaa] ?a¥t‘ay-naa-ka al-kawBar-a
Indeed- We grant .PFV-1PL-ACC DEF-abundance-ACC
fa-salli- li-rabb-i-ka wa?inhar-
so- pray-IMP to —Lord-GEN-2MSG CON] sacrifice-IMP

TT: ASO0F°U02 77T 2 2 2
OALVAZFV2EE ((1097) (1PF7::(Q108:1-2)
#1na botam bizu bogonogor-otftf-n soc’t o-n-h
we very many good thing-PL-ACC grant. PFV-1PL-3MSG
stlozzih le-geta-h sigod (bo-sm-u) sowwa-m
so to-Lord-2MSG  pray.IMP (in-name-GEN3MSG)sacrifice. IMP-CON]
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TR: Indeed, We have granted you, [O Muhammad], al-Kawthar.
So pray to your Lord and sacrifice [to Him alone]. (Q108:1-2)
The first person plural masculine pronoun (?innaa -we) which is also implicit in
the verb (aft*ay-naa - We have granted ) is shifted to third person singular
masculine pronoun (li-rabb-i-ka - to your Lord (to him)).The expected usual
form of (li-rabb-i-ka - to your Lord (to him)) is (la-naa- to us). Similarly, in the
TT the first person plural masculine pronoun (#pa-we) which is also implicit
in the verb (sat’t’a-n-h - We have granted you ) is shifted to third person singular
masculine pronoun (le-geta-h - to your Lord (to him)).The expected usual form
of (le-geta-h - to your Lord (to him)) is (Ioinpa - to us). The expected unmarked
form of (zayyan-naa-) is ( zayyan-a-). The general pragmatic purpose of this shift
is to raise the interest of the reader.

(5) ST:
[¥4:78] Gewsedd @J dn byp W g G s Cpddiy

Wa-alladiina dsaahaduu fii-na
CONJ- who strive. PFV-3PL for- Us
la-na-hdiya-nna-hum subulana
FOC-1PL- guide.IPFV-FOC-3PL way.PL- Our
wa inna Allaha la-maSa al-muhsiniina
CONJ indeed Allah FOC with DEF- doers of good
TT: AP AT 72378 £FT0 7P328F 33 (QACTIT A27PLFPAD:: AAVIP QACTT hil?
wEPF I 1
innozia-m bo-inna mongad jo-tagol-u
who-FOC PRE-Our way REL- strive. PFV-3PL
mongdd-atftf- in-n birgt’ inmar- atftfow-alon
Our way-1PL-ACC  surely guide.IPFV-1PL
Allahim birgt’ ko-boggo sori-otftf gar n-ow
Allah-FOC indeed with- the doer of good-PL PRE COP.PFV
TR: And those who strive for Us - We will surely guide them to

Our ways. And indeed, Allah is with the doers of good.
The first person plural masculine pronoun (?innaa -we) which is implicit in the
verb (la-nahdiya-nna-hum - We will surely guide them) is shifted to third person
singular masculine pronoun (wa inna Allaha - And indeed, Allah (He)).The
expected usual form of (wa inna Allaha - And indeed, Allah (He)) is (wa-inaa-
We). Similarly, in the TT the first person plural masculine pronoun (¥pa-we)
which is implicit in the verb (birgt'inmar atftfowalon- We will surely guide
them) is shifted to third person singular masculine pronoun (Allahim birgt’ -
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And indeed, Allah (He)).The expected usual form of (Allahim birgt’ - And
indeed, Allah (He)) is (inpam birgt’ - And indeed, we).

(6) ST:
L6701 st o o G5 5185 & 56 ahiad 338 el g s o o

Wa man ya-fSal daalika Sdwaana-n
CONJ whoever 3-do.IPFV that in aggression-ACC
wa Jfulm-an fa sawfa nu-s'li-hi
CONY]J injustice then T-1PL- drive.IPFV -him
naar-an wa kaana daalika ala Allah-i yasiir-an
a Fire CONJ COP.PFV that PRE Allah-GEN ' easy-ACC

TT: @7 0177055 (1720LAI° LYF? Prie- (1D AdT? AS70PA 322 L TIP (1A A6 IC
-
wasan ba-malaf na ba-mobodol-m
limit by-transgress PRE aggression-FOC

jthn- in jo-sora sow
thissACC REL-do.PFV man
tsat- in inn-agoba-w-alon
a Fire -ACC 1PL-drive.IPFV-3SG-1PL
jth-m bo-Allah lai gor n-ow
this-FOC PRE- Allah-PRE easy COP-3MSG
TR: And whoever does that in aggression and injustice - then We will drive him
into a Fire. And that, for Allah, is [always] easy.
The first person plural masculine pronoun (?innaa -we) which is also implicit
in the verb (fa-sawfa-nus*lii-hi - We will drive him into) is shifted to third person
singular masculine pronoun (fala Allahi - for Allah (Him)).The expected usual
form of ({ala Allahi - for Allah (Him)) is ($alaynaa- for Us).Similarly, in the TT
the first person plural masculine pronoun (inna-we)) which is also implicit in
the verb (innagobawalon - We will drive him into) is shifted to third person
singular masculine pronoun (ba Allah lai- for Allah (Him)).The expected usual
form of (ba Allah lai- for Allah (Him)) is (ba inpa lai - for Us).

(d) Pronoun shift from third person singular masculine pronoun (he) to second
person singular  masculine pronoun (you) as in

(7) ST:
[V:¥] el & do i
[V:¥] 2 o231
[V:¢] u-i-U‘ e ML
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[:] fpics S35 425
[1:9] et bizall Gual

al-hamd-u li-allah-irabb-i al- aalam-iina

DEF- praise-NOM to-Allah-GEN Lord-GEN DEF- world-MPLACC
al-rahmaan-i al-ra hiim-i

DEF- Entirely Merciful-GEN DEF- Especially Merciful-GEN
maalik-i yawm-i al-diin-i

Sovereign-GEN day-GEN DEF- Recompense-GEN
?iyyakana-Sbud-u

You 1PL- worship.IPEFV-IND

wa ?iyyakana-staiin-u

and You 1PL-ask for help-IND

?ihdi-na al- sfirat’-a al-mustagiim-a

Guide -us DEF- straight-ACC DEF- path-ACC

TT: 9°0250ANVE 10D 771370 FirD-:
ABINDICA5-VNTNT AT

PECAPHNLTA Brw-::

AXTHNFAITHA 274 21 2T TFACHE T 2A 2N TP 3:
PPtGW30370:9%3::(Q1:2-6)

misgana lo-allah ji-goba-w jo-alom-at geta

praise to-Allah 3-deserve-3MSG GEN-world-PL Lord
lo-jo-hono-w

to- REL-COP.PE-3MPL

idzdsig botam rihruh  botam azapi

most  very Merciful very Merciful

jo-fird-u K’on balobet lo-hono-w
GEN-judgment-DEF day owner to-COP.PF-3MSG
antd-n bitftfa in-gozalo-n anto-n bitftfa irdata
you-ACC only 1PL- worship-1PL you-ACC only help
in-lomnalo-n

1PL- ask for-

kKoo pna-w-n  mongod  mra-n
straight-DEF-ACC  path  Guide us-1PL

TR: [All] praise is [due] to Allah, Lord of the worlds
The Entirely Merciful, the Especially Merciful,

Sovereign of the Day of Recompense
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It is You we worship and You we ask for help.

Guide us to the straight path (Q1:2-6)

The third person singular masculine ( li-allah-i- to Allah (to Him) ) is shifted to
second person singular masculine pronoun (Piyyaka - You (OBJ)).The expected
usual form of (Piyyaka - You (OB))) is (Piyyahu - Him (OBJ)).Similarly, in the
TT the third person singular masculine ([o-allah- to Allah (to Him)) is shifted
to second person singular masculine pronoun (ant-n - You (OBJ)).The
expected usual form of (ant2-n - You (OB))) is (irsun- Him (OBJ)).
(e) Pronoun shift from third person plural masculine pronoun (they) to second
person plural masculine pronoun (you) as in
(8) ST: [¥+:re] byblas Bjed 1yadass & LA G 15383
li-ya-kfuruu bi ma  ?aataina-hum
to -3- deny.IPFV PRE what grante.PFV- them
fa-tamattaS-uu fa sawfa ta-Slamuuna
then-enjoy.IMP-3PL for T-2 -know.IPFV.
TT: A4mSFao- 2.9 A.h% (£I401) -
T NPTOIO; (JACTTIP (TP TTVF) DL FW-PAFyr::

bo-jo-sot’on-atftf s’oga li-yi-kidu
by-REL- grante.PFV blessing to -3- deny.IPFV-PL
(yt-agarr-all-u) tat’ak’om-u-m
(3-associate.IPFV-T-3PL) enjoy.IMP-3PL-FOC
wadafit t-awk’-all- atftfthu

T  2-know-T-2PL
TR: So that they will deny what We have granted them. Then
enjoy yourselves, for you are going to know.
The third person plural masculine pronoun (hum -they)) which is  implicit in
the verb (li-yakfuruu - that they will deny) is shifted to second person plural
masculine pronoun (antum -you) implicit in the verbs (fa-tamattafuu - enjoy
yourselves) and (sawfa- ta-{lamuuna- you are going to know).The expected usual
forms of (fa-tamatta§uu - enjoy yourselves) and (sawfa- ta-{lamuuna- you are
going to know) are (fa-I-yatamattaf'uu — Let them enjoy themselves) and (sawfa-
ya-{lamuuna- they are going to know). Similarly, in the TT The third person
plural masculine pronoun (innarsu -they) which is implicit in the verb (li-yikidu
- that they will deny) is shifted to second person plural masculine pronoun
(fnnanto -you) implicit in the verbs (tat’ak’amum - enjoy yourselves) and
(wadbafit tawk’all atftfihu - you are going to know).The expected usual forms of
(tat’ak’amum - enjoy yourselves) and (wadofit tawk’all at/tfthu - you are going to
know) are (yit'’k’mum — Let them enjoy themselves) and (wadafit yaawk’allu -
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they are going to know). The expected forms in the TT should have been used
in TT to avoid incomprehensibility.

(f)Pronoun shift from second person plural masculine pronoun (you) to third
person plural masculine pronoun (they) as in

(9) ST:
9533 Bty o Gl M) 3 2AS) 5l G S e 56
[Yo:vy]®
huwa alladii yu-sayyir-u-kum
He Who 3- enables to travel IPF-IND-2MPL
fii al-birri wa al-bahr-i
on DEF-land CONJ  DEF-sea
hattaa ?idaa kun-tum fii al-fulk-i
until when be-2MPL in DEF-ship.PL-GEN
wadsaray-na bi-him
CONJ sail. PFV-3FPL with-3MPL
bi-rih-in t'ayyib-at-in wa farih-uu  bi-haa
by-wind-GEN good-F-GEN CON] rejoice-3MPL by-it
TT;
ACO(AAD).PAPANSAARC P PO ST ¢
NToChOFIDATAPTF IS OAHCAINTA NI, 1L FID- (72ChOE)

M3, ..(Q10:22)

irsu (allah) ja bojobs-na ba-bahir

He (Allah) that on land-CON]J on sea

jommi-as-ked-a- ¢ftJthu n- ow

REL-CAUS-travel-3MSG -2PL COP-3MSG
bamarkab-otftfi-m wusit’” ba-hon- a tft[thu-na

in ship-PL-FOC in when —COP.PFV-2PL-CON]

ba - innarsu-m ba-malkam

with —them-FOC by -good

nofas bo- irsu-a jo-todassot-u hono-w (moarkob- otftf-u)
wind by-it-FSG REL -rejoice-3PL CVB-3PL(ship-PL-DEF)
bo tonfalel-u gize

when sail. PF-3PL when
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TR: It is He who enables you to travel on land and sea until, when you are in
ships and they sail ~ with them by a good wind and they rejoice therein. ..

(Q10:22)

In data (9) where we have a shift from second person plural pronoun (kuntum-
you are) to third person plural pronoun (bihim-with them), that is, person
agreement is violated. The expected unmarked sentence of third person plural
pronoun (bihim-with them) is second person plural pronoun (bikum-with you).
Similarly, in the T'T second person plural pronoun (ba-hon-at/t/ihu — when you
are) to third person plural pronoun (ba- innarsu-with them), here also, person
agreement is violated. The expected unmarked sentence of third person plural
pronoun (ba- innarsu-with them) is second person plural pronoun (ba- innanto-
with you).

(10) ST:

[V 1Y) 05380 b o iy glafy b

wa Allah-u d3zaSala la-kum min

CON] Allah-NOM make.PFV PRE-2MPL PRE
anfus-i-kum azwaadz-an

yourselve-GEN-2MPL mate.PL-ACC

wa dzafala lakum min azwadz-i-kum

CON]J make.PFV PRE-2MPL PRE mate.PL-GEN-2NPL
baniina wa hafadat-an wa razaqa-kum mina

sons and grandchildren-ACC provid for.PFV-2MPL PRE
al-tayyib-aat-i afa bi-al-baat’il-i

DEF good thing-FPL-GEN Q PRE-DEF- falsechood-GEN
yu-?min-uuna wa bi-ni?mat-i Allah-i

3- believe-IPFV-MPL CON]J PRE- favor-GEN Allah-GEN
ya-kfur-uuna

3- disbelieve. IPFV-MPL

TT: AAV9° hiGaFFo- (h2OFTFv) AASH T90FF? ALL1:: AASTHIP holN-PFTy-
W3LTF ABTF27 PAB A BT 9P ALL T2 hoPd hgPFaP 8 9PF (i)Fur:: F.0:0 (1177
(NTOHT) PI5A2= AAVIP 8.2 Ak LhEN?

Allah-m  ko-nofs-otftf-atftfthu(ke-gos-otftf-atft/thu) lo- innantd mist-otftf-n
adorrog-o lo-innantae-m ko- mist-otftf- atftJthu wond-otftf lids-otftf-n ye- lidz



QURANICA, 15 (1), 2023 Analysis of Person Shift... Mohammed Miftah Zeinu | 75

lidz-otftf-n-m adorrog-o-l-atftfow ko-molkam--otftf-m  soga-otft| sotr’-o-
atftfthu taddija ba-wufot (bo-t'a?ot) jamnal-u be- Allah-m s’oga innarsu jikidal-

u-n

TR: And Allah has made for you from yourselves mates and has made for you
from your mates sons and grandchildren and has provided for you from the good
things. Then in falschood do they believe and in the favor of Allah they

disbelieve?

The second person plural masculine pronoun (kum - you) which is  implicit in
the verbs (ds§ala lakum - has made for you) and (razagakum - has provided for
you) is shifted to third person plural masculine pronoun (hum- they) implicit in
the verbs (yu?minuuna - they believe) and (yakfurruna- they disbelieve). The
expected usual forms of (yu?minuuna - they believe) and (yakfurruna- they
disbelieve) are (tu?minuuna - you believe) and (takfurruna- you disbelieve).
Similarly, in the TT The second person plural masculine pronoun
(Ioinnanw,innanwn, - for you,you) which is implicit in the verbs (adarrogal
atftfthu - has made for you) and (sat’ t’atftfthu - has provided for you) to third
person plural masculine pronoun (inndrsu - they) implicit in the verbs (yamnallu
- they believe) and (yikdallu- they disbelieve).The expected usual forms of
(yvamnallu - they believe) and (yikdallu- they disbelieve) are (tamnallat/t/ihu —
you believe) and (tkdall atftfihu - you disbelieve). The expected forms in the T'T

should have been used in TT to avoid incomprehensibility.

(g) There is only one instance in the Holy Qur’aan which may be taken as
an example for person shift from first to second person, Q36:22.

(11)ST:

[r2:¥¥] gash alls b ol 1231 9 w3

wa maa li-ya laa aSbud-u alladii fat‘ara-nii wa

CON]J what for-me NEG worship that create. PFV-1SG CONG

ailayhi turdsa$™-uu-n

to him2-return.PFV.PAS-MPL-IN

TT: P332l T ECATPIF TN H(2.7) PIIATHANETP WA Tn (A 22
(Q36:22)

ja- nin-m jo-fotar-o- pp- in wadairsu-m

that-ACC-FOC REL-create.PFV.3MSG -1SG-ACC to him-FOC
jomm- t-mmollas-u-bba-t-n (geta)

REL-PAS- return-PL-ACC(Lord)
jomme-aligozalo- inemnallo- ppi
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TR: And why should I not worship He who created me and to whom you will
be returned? (Q36:22)
The first person singular pronoun (lija - for me) and (ana -I)) that is implicit in
the verb (fat'ara-nii- created me) and (laa af’bud-u - I do not worship) is shifted
to second person plural pronoun (antum- you) implicit in the verb (turdsa$-uu-
na - you will be returned). The expected unmarked form of (turdsa$-uu-na - you
will be returned) is (aurdsa$-u - I will be returned). Similarly, in the T'T the first
person singular pronoun (lo- ine - for-me ) and (ine -I) that is implicit in the
verb (jo-fot’ar-a- pp- in- who created me) and (jamm-aligaza- that I do not
worship) to second person plural pronoun (innant- you) implicit in the verb (
jomm- t-mmollos-u-bba-t-n- whom you will be returned). The expected
unmarked form of (jomm- t-mmoallos-u-bba-t-n- whom you will be returned) is
( jomm-i -mmallos-i-bba-t-n- whom I will be returned)
There is no instance in the Holy Qur’aan which can be taken as an example for
person shift from second to first person

1.2.Pronouns in the ST translated with shift into the T'T

All the above data show that pronoun shifts in the ST have been translated
without shift into the TT. However, there are few examples which show that the
translators employed shifts when translating some pronouns from Arabic into
Ambharic. To illustrate this point, see the following examples

(a) Pronoun shift from third person plural masculine pronoun (they) in the ST
(Arabic) to second person plural pronoun (you) in the TT (Amharic)

In the translation of all vocative clauses which contain a perfective verb with third
person plural pronominal suffix in the Holy Qur’an from Arabic into Ambharic,
the third person in plural verbs was shifted to second person. See the following
example.

(12) ST:
[Ya:en] 15T ol st 6. ..
yaa {ibaad-iyaalladiina ?Paaman-uu
VOC servants -GEN1SG who.PLM believe. PFV-3MPL
TT: A5 Posio- A VL. .. (Q29:56)
innant jo-amman-at/tfthu bar-otft/-e hoj
you REL- believe. PFV-2PL servant- PL-GEN1SG VOC
TR: O MY servants who have believed (Q29:56)
In the vocative clause in (12), the third person (hum-they) has been used in the
verb (Paamanu-they believed) in the ST while a second person (innant-you) in
the verb (jo-amman-at/t/ithu-you who believed) in the TT. The meaning of the
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clause without shift should be: / innant jo-amman-u bar-otftf~e hojl which is
unacceptable and ungrammatical in the TL for there is no agreement between
the two pronouns, (innant ‘you.PL’) and the implicit pronoun (innarsuu ‘they’)
in the verb (amman-u) ‘have believed’. Therefore, the translators employed shift
to make the T'T grammatical.

(13) ST:
[ 71:V] Oslass 228G O35F Gy a3 1sheas ¥ 1958 ol @i g

yaa ayyuha alladiina kafar-uu...

VOC you REL disbelieve. PFV-3PL

TT: Ad%7 PhGTe- 78] tid AFaonF:: PIPTavpl P37 T PHldTv-17 F -
(enAt) ::

tllanto jo-kad-atftfthu hoj...

you.PL REL disbelieve. PRE-2PL VOC

TR: O you who have disbelieved, make no excuses that Day. You will only be
recompensed for what you used to do.

In the vocative clause in (13), the third person (hum-they) has been used in the
verb (kafaru-they disbelieved) in the ST while a second person (innanw-you) in
the verb (ja-kad-at/tfihu-you who believed) in the TT. The meaning of the clause
without shift should be: / innanw ja-kad-u hoj/ which is unacceptable and
ungrammatical in the TL for there is no agreement between the two pronouns,
(fnnanto ‘you.PL’) and the implicit pronoun (fnnarsuu ‘they’) in the verb kad-u
‘have disbelieved’. Therefore, the translators employed shift to make the TT
grammatical.

Modes of reading are also another reason for person shift in the
translation of the Holy Qur’an from Arabic into Amharic. There are seven modes
of reading which have been based on the different recitation modes®. The
translators sometimes used one of these modes of reading which they thought
that it is simple structure for TT readers, in that case shift occurred. To illustrate
this point, let’s see the following examples.

(b) Pronoun shift from first person plural masculine pronoun (we) in the ST
(Arabic) to third person singular masculine pronoun (he) in the TT (Amharic)
as in

(14) ST:
KRERL A SR E R W

fa arsil maSa-naa axaa-naa na-kral

36 Abdul-Raof, H. (2018). New horizons in Qur’anic linguistics: A Syntactic, Semantics
and Stylistic Analysis. New York: Routledge, p.172.
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So send.IMPwth-us brother-our 1PL-measure.JUSS

TT:00HYD2ETIF I3 2ATICAND 2 LAFCATAT (Q12:63)

stlozih wondm-atftfin-n koinna gar lak-ow

so brother-GENI1PL-ACC with us PRE send-3SG
3-mmeasure-BEN-1PL-T-CAUS

ji-sofr-li-n-al-na

TR: so send with us our brother [that] we will be given measure. (Q12:63)

In the clause in (14), the first person plural (nahnu-we) has been used in the verb
(naktal-we get measure) in the ST while a third person (irsu-he) in the verb
(jisofrkinalna - he obtain measure for us) in the T'T. The meaning of the clause
without shift should be: / insafraloninna-we may get measure/ this shift occurred
because the Arabic word naktal has two possible modes of reading in the Holy
Qur’an, naktal or yaktal. The translators used the second one.

(¢) Pronoun shift from second person plural masculine pronoun (you) in the ST
(Arabic) to third person plural pronoun (they) in the T'T (Amharic) as in

(15) ST:

GOl B 55 36 i (1 3R ke e D QAT G Ot ) G s
[F: AT s Oslas & 5 23315 gt St &3 1) 330 4 1908

wa-laa-yahsabanna alladiina yabxaluuna bi-ma-?ataahumu

CON]J NEG- think.IMP REL.PL with hold. IPFV PRE-REL-give.PFV

Allah-u min fadl-i-hi huwa xairun la-hum bal huwa far-un

Allah-NOM PRE bounty-GEN- His it better PRE-3MPL rather it worse

la-hum sa- yut'awwaq-uuna ma baxiluu bi-hi yawma

PRE-3MPL T-encircle.IPFV.PA-3MPL REL withhold.PFV PRE-3MSG day

al-qiyaamat-I wa li-Allah-i miiraaf-u

DEF- Resurrection-GEN CON] PRE-Allah-GEN heritage-NOM

al-samaaw-aat-i wa al-ard®-i wa Allah-u

DEEF- heaven-FPL-GEN CON]J DEEF- earth-i CON]J Allah- NOM

bi-ma tafmal-uuana xabiir

PRE-REL 2- do.IPFV.MPL Acquainted

TT: AM.OP° AV WTFCF@- QGDF@: 73] 75577 ALl Ahdt €7 ACTNATD-::

LBALII?Z ACO Ak P76 -2 P77 (100 P18 7017 (17744 27 (A0 BY) Lmd, st

: PAT0TG PIPRCIP DCO AAAY A1F 1022 AAVFP 1700051 Ot DT 0P -

innozia-m Allah ko-tfrota-u bo-jo-sot’- atftfow

DET-FOC Allah PRE- bounty-DEF PRE-REL-give.PFV-3PL

jom-jinofg-u irsu lo innarsu dog aj-msal- atftfow jilk’'unm irsu
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REL-3- withhold it for them better NEG- think-3PL rather it

lo-innarsu mot’fo n-ow jan-in ba- irsu

for-them worse COP-3MSG REL-ACC PER-it

jo-nofg-u-bo-tn be-tnsa?e k’an (ibab hono)

REL- withhold-3PL-MAL-ACC PRE- Resurrection Day (snake being)

ji-t tollok’all-u jo-somajat na jo-mdr-m

3-encircle.IPFV.PA-T-3PL POSS- heavens,PL CONJ POSS-earth-FOC

waurs lo-Allah btftfa n-ow Allah-m

heritage for-Allah only COP-3MSG Allah-FOC

bo- jom-ji-sor-ut hullu wust’ awak’i n-ow

PRE-REL-3-do.IPFV-3PL all PRE Acquainted COP-3MSG

TR: And let not those who [greedily] withhold what Allah has given them of His
bounty ever think that it is better for them. Rather, it is worse for them. Their
necks will be encircled by what they withheld on the Day of Resurrection. And
to Allah belongs the heritage of the heavens and the earth. And Allah, with what

you do, is [fully] Acquainted.

The third person plural masculine pronoun (hum -they) which is implicit in
the verbs (wa-laa-yahsabanna - And let not ever think), (yabxaluuna- who
[greedily] withhold), (ma baxiluubihi-what they withheld on) and
(yut'awwaquuna - their necks will be encircled) is shifted to second person plural
masculine pronoun (antum -you) implicit in the verb (bima ta{maluua - with
what you do).The expected usual forms of (bima taf'maluuana - with what you
do) is (bima ya§maluuana - with what they do).However, in the TT The
expected form, that is, third person plural masculine pronoun (innarsu -they)
which is implicit in the verb (ba-yommisarut - with what they do) has been used
because the Arabic word tafmaluuna has two possible modes of reading, that s,
ta'maluuna or yaf'maluuna. The translators used the second one because it keeps

the TT grammatical and comprehensible.
(16) ST:
[39:9 Y] Oslass G2 Jotky &k W
Wa maa rabu-ka bi-yaafilin Yan-ma [famma] ta-$mal-uu-na
CONJ NEG Lord-your PRE- unaware of-that 2-do.IPF-MPL-IND
TT: 24097 hoqwsdvtli 2246497 (Q11:123)
geta-h-im ko-jom-ji-sor-u-t hullu zongi ajdellem
Lord-your-F PRE-REL-3-do.IPF-PL-3MSG all unaware NEG
TR: And your Lord is not unaware of that which you do. (Q11:123)
In the clause in (16), the second person plural masculine pronoun (you) has been

used in the verb (taf'maluuna- you do) in the ST while a third person plural
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masculine pronoun (chey) in the verb (jamm jisorut - that which they do) in the
TT. The meaning of the clause without shift should be :/ jommdsorut- that which
you do /  this shift occurred because the Arabic word ta{maluuna has two
possible modes of reading, that is, taf'maluuna or ya§‘maluuna. The translators
used the second one.

(d) Pronoun shift from third person plural masculine pronoun (they) in the ST
(Arabic) to second person plural pronoun (you) in the T'T (Amharic) as in

(17) ST:

[4:10] a5l b2 Cakis
wa yu-ohib yayd‘a quluub-him
Conj 3-remove fury heart. PL-GEN3MPL
TT: PANFF1297 gpT-POD780(Q9:15)

jo-lib-otftf-atftJthu-n-m K ut/t[’it ji-aswogid-al
GEN-heart-PL-2PL-ACC-F fury 3-remove-T

TR: And remove the fury in the believers' hearts (Q9:15)
In (17), the third person plural masculine pronoun (their) has been used in the
phrase (yayd‘a quluubihim-the fury of their hearts) in the ST while a second
person plural masculine pronoun (your) in the phrase (ja-Eb-otfif-ay/t/thu-n-m
k’uy/’tf’it- the fury of your hearts) in the T'T. The meaning of the phrase without
shift should be: / jao-lib-ot/t/-at/t/ow-n-m k’ut/’t/it- the fury of their hearts /this
shift occurred because the Arabic word quluubihim has two possible modes of
reading, quluubihim or quluubikum. The translators used the second one.

4. Conclusion

Understanding verses of the Holy Quran which contain person shifts is a
complicated task and understanding their translation is more complicated for TT
readers. The analysis given in this paper shows that ‘person shifts’ in the verses of
the Holy Qur’an are translated into Amharic literally and their meanings are not
understandable. It is known that the Translators gave brief note and explanation
with three representative examples on person shift and this can be seen in the
preface of the TT. However, the TT text is still difficult to comprehend the
meaning intended in all the instances in which person shift occurs. Therefore,
solutions should be sought in the translation of the verses that contain person
shifts from Arabic into Amharic to make the TT understandable. While
employing person shift in speech is common in Arabic, it is not in Amharic.
Therefore, we recommend to make all the pronouns in the TT agree with their
antecedents to make the TT comprehensible for TT readers.
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