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—

by
Mohammad Redzuan Othman

The purpose of uniting the Muslim communities in resisting European
aggression and ultimately ousting the colonialists from Asia and Africa was
expressed in the West by the commonly used phrase “Pan-Islamism”.' Nikkie
R. Keddie suggests that the Pan-Islamic euphoria which swept through some
parts of the Muslim World in the last quarter of the nineteenth century was
areaction toward the aggression of Western Powers. This was felt from the
1880s, culminating in the French occupation of Tunisia in 1881, the British
occupation of Egypt in 1882, the Russian conquest of Merv in 1883, the
talian seizure of Tripoli in 1911 and the Balkan Wars of 1912-13. These
developments gave rise to many trends in the Muslim World, but most
Notably, the examples of German and Italian unification suggested to many
Muslims the potency of movements for unity of divided territories behind a

Single government.?

Even though the term was a common CurTency in the late nineteenth
And early twentieth centuries, scholars failed to develop a consensus on the
Precise interpretation of the phenomenon.® In addition, even defining the
™ “Pan-Islamism" ftself was subjected to discussions due to the fact that
x5 ®Quivalent does not exist in any of the Islamic languages.* Most Europearf
*holars ang statesmen, however, considered it to be a reactionary move
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fanaticism, & combination of Muslims yng,, the
hich raged aggrcsslvely against the Eurc

ment, a revival of Islamic
leadership of the Turks W
powers.®

On the other han
essentially progressive movement, a

d, Muslim intellectuals tend to look upon it g4 .
perception of the increasing dangers e

Islam from European penetration, and a movement aimed at uniting 4))
Muslims in order to ensure free development of their intellectual and Mora)
faculties.® To these Muslim thinkers, the aggressive image of Pan'lshnus,n
was viewed as being invented by the West to justify their intervention in the
Muslim lands and against the awakening of Islamic conscience urging
Muslims to aim for liberty and progress.” According to Syed Hussein Alatas,
the contest between Pan-Islamism and Western colonialism had a classje
example in the Malay World. Its inception goes back to between the thirteenth
and sixteenth centuries, being a continuation of the confrontation between
Islam and the West, first restricted to the Mediterranean region and later
extended to the other parts of the world.®

In the late nineteenth and early twentieth centuries, as a result of the
expansion of European domination, the Muslims, including the Malays, who
felt increasingly threatened by Western encroachment responded by search-
ing for a patronage deemed imperative to preserve their dignity. Under these
circumstances the Ottoman Sultan who enjoyed the title of Caliph, an office
whose concept was highly charged with emotion, naturally was looked upon
by them for a genuine leadership.® This trend, however, only progressed
remarkably during the reign of Sultan Abdul Hamid II (ruled, 1876-1908).
As soon as he was installed as the Ottoman Caliph, he promulgated the
constitution on 24 December 1876 which clearly stipulated that as the leader
of the Muslims, he was also the protector of Islam.'®

In order to realise his intentions and to gain this recognition, Sulta?
Abdul Hamid sent his emissaries beyond the Turkish borders, including th¢
Malay World.'" In Malaya, the Pan-Islamic feeling promoted by Sultan Abdul
Hamid managed to nurture a strong sense of admiration which regarded i
Turks as a power to reckon with, and as a protector they could rely uP®™
The earliest and the most remarkable inroad which is supposed to have
an important bearing on Sultan Abdul Hamid's Pan-Islamic appeal I ges
region was initiated by Sayyld Mohamad al-Sagoff, an influential Mush®
leader who had a close relationship with the Turks as well as with sults?
Abu Bakar of Johore. Through his efforts, a friendship was fostered P
the two Sultans and was further cemented following the visit of Sulte? Ab:,
Bakar to Istanbul in 1879 as part of his European tour. During this ¥
Sultan Abu Bakar was presented with a lady-in-waiting of Circasstan o8
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relationship with the
ottomans, he did not show much interest in propagating the Pl:m-lslami 5

jdeas championed by Sultan Abdul Hamid. An early effort which had a more
profound effect in projecting the patronising role of the Turks and the
charismatic leadership of Sultan Abdul Hamid, however, was undertaken by
a prominent “alim who based himself in Makkah, Shaykh Wan Ahmad bin
Muhammad Zain Mustafa al-Fatani. As a prominent “alim, Shaykh Wan
Ahmad managed to'win the trust of Sultan Abdul Hamid when he was

appointed to run the Malay press in Makkah, al-Matbaah a-Miriyyah al-
Ka'inah, when it was established in 1884.!5

The trust also led to a close rapport which was further nourished when
Shaykh Wan Ahmad attended a conference of ‘ulama’ held in Istanbul in
1885 called by Sultan Abdul Hamid, representing the Sharif of Makkah.
During his stay while attending the conference, Shaykh Wan Ahmad
introduced a book, Sabil al-Muhtadin Li-al-Tafaqquh Fi Amr al-Din by Shaykh
Muhammad Arshad al-Banjari to Sultan Abdul Hamid, who was very
impressed with it and agreed to sponsor its publication.'® The publication
of the book boosted the image of Sultan Abdul Hamid in the eyes of the Malays
and marked the beginning of his religious role as the guardian of the faith.

Shaykh Wan Ahmad, who was convinced of the position played by Sultan
Abdul Hamid and the Turks for the cause of Islam, then added to his
credentials as an author of religious books by writing Hadigatul Azhar wal-
Riahin in 1886. In the book a special section was allocated to the history of
the Ottomans from their founder Uthman, to Sultan Abdul Hamid, and this
has been the earliest Malay work dealing with Ottoman history. Shaykh Wan
Ahmad wrote that the Ottoman was the dynasty par excellence following xe
reign of the rightful Caliphs, since they were Sunnis, 1mplc;n:n:;3 mz
Shartah, and were respectful of the Companions of the Prop et W
‘ulam4’, In addition, he stated that they were committed to t:tct:cl:uire s
the Muslims by producing famous fatwas. waged JC. wcl’;; ijaj. Since the

yn, gave alms and looked after the welfare of thcC at;_lutz e
mans were the inheritors of the mantle of the rightful Caliph.

d
d pray for their vitality an
Fesponsibility of every Muslim to respect them an . ley read text in tradi-

Prolongation.!” Hadigatul Azhar wal-RIahir ¥8 aew,; in Makkah and later
tonal religious education, and was first publieh

Printed Jocally, e
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The Pan-Islamic appeal of Sultan Abdul Hamid among the Malays_
however, received a remarkable stimulus in the last year of the m"etCth
century following the role played by Kiamil Bey (Turkish Consul-GencraJ in
Batavia from 1897 to 1899). In early 1899, while in Singapore, Kiam| was
actively involved in an appeal aiming to withdraw all Muslims from Europeap,
domination and to place them under the direct control of the Turks s |,
1904, Kiamil was transferred to Singapore by the Turkish GOVCmmem,
despite the fact that the British refused to grant him an exequatur. His
transfer to Singapore coincided with increasing resentment in the Riau court,
whose families were linked to the island’s economic activities. They were ajsq
angry with the Dutch for their unwillingness to appoint another Yamtuan
after the death of the predecessor.?!

Following persistent Dutch refusals to listen to their protests, the Rijay
court made several attempts to further their cause by even sending a letter
to Sultan Abdul Hamid requesting for his assistance. The move was a result
of a secret gathering in early February 1904, held at the house of Raja Ali
Kelana, the leader of the Riau court. The arrival of Kiamil in Singapore
provided an additional impetus to the initiative and $20,000 (Singapore) was
raised to finance the mission to Istanbul for the purpose.?2 The manoeuvre,
however, failed to produce any remarkable outcome, since it was most
unlikely that Sultan Abdul Hamid was capable of confronting the Dutch, but
the effort clearly indicated that the Malays looked upon the Turks as a power
which could assist them and support their cause.

The Pan-Islamic appeal where the Turks were looked upon as potential
saviours was also appealing to the Achehnese who had a longstanding
relations with them and heightened when Acheh was invaded by the Dutch
in 1873. Following their successive failures to drive the occupier out of their
homeland, their only source of hope rested with the Turks. Their desperation
was clearly demonstrated when the Turkish warship “Ertugroul” anchored
at Singapore Harbour in 1889 on its visit to Japan.?® The Achehnese who
had been humiliated by the Dutch were much excited as their expectations
from Istanbul were rekindled with the landing of the ship. They sentan envoy
to Singapore with letters requesting both the Turkish commander and Sayyid
Mohamad al-Sagoff to bring their Plight to the attention of Sultan Abdul
riamid.* Even by 1904 when the Achehnese were totally subdued, they stil
believed that eventually the Turks would assist them to drive the Dutch out”

The Turks were also looked upon as a source of hope in early twentieth

century Kelantan following the expansion of British colonialism to the S8

When negotiations were underway to transfer its administration from o

Siamese to the British, there Was also an effort being made to transfer it o

the Ottoman administration instead. The initiative for the move was take?
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by shaykh Wan Ahmad Zain who acted as the interm

Asan anti-colonialist, Shaykh Wan Ahmad believed that only the Ottomans
were able to help the Malay state from being occupied and that it was in their
pest interests as a Muslim state to be under Ottoman dominion.?” His moves,
however, did not materialise as he died in 1908 and no other ‘alim of his
stature was capable of carrying out his plans.

Malay sentiments where Turks were looked upon as patrons and Sultan
Abdul Hamid as a leader also made remarkable progress in the last few years
of the nineteenth century and in the subsequent years due to the role played
by Malay journals, such as Jajahan Melayu, Lengkongan Bulan and Chahaya
Pulau Pinang. Even though the feelings associated with the Pan-Islamic
appeal of Sultan Abdul Hamid did not disrupt the British forward movement
in Malaya, the role played by these journals managed to enhance his image
as an Islamic leader and that of the Turks as a superior race who defended
the faith.?

These journals were over-zealous in their reports of Sultan Abdul Hamid
and portrayed him as a great leader who was extremely concerned with
Muslim welfare.?® The Turkish people was also depicted as very rich and
powerful under the leadership of their respected Sultan.® As a distinguished
ruler, Sultan Abdul Hamid was highly admired by Malays and his picture
in full Ottoman royal attire was sold by the journal Lengkongan Bulan to
interested readers.*!

When the journal Chahaya Pulau Pinang started publication in 1900,
the extent of the Malays' enthusiasm for Sultan Abdul Hamid and the Turks
became obvious. News about them constituted its main stories, which
covered the second, third and fourth pages of its first issue.* These included
the news of the Silver Jubilee Celebration of Sultan Abdul Hamid's ascent
to the Ottoman throne, together with a poem dedicated to him, and the
Ottomans' success in collecting a large sum of money in the form of donations
to build the Hijaz Railway.*® The following editions, regularly reported the
Jubilee Celebration and the glory of Sultan Abdul Hamid, including a grand
Celebration by the Turkish communities in Liverpool, Manchester and
France.™ As a famous ruler, Sultan Abdul Hamid was also reported to have
Feceived precious gifts for the occasion from the Emperor of Germany and
the President of France, as well as from the Muslims of Bulgaria, India and
Java. % When Sultan Abdul Hamid fell sick it was reported by Chahaya Pulau

. It also expressed its relief when he was convalescing and prayed for
his long-life to continue his just rule.®

The early twentieth century propagation of a favourable image of the
Turks and Sultan Abdul Hamid which impressed the Malays was also

ediary for the process.
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enthustastically taken up by al-Imam. published in 1906. In its firg, iSsye
news on Turkey was as much a main attraction as news on Japan_ the tw(;
areas together being regarded as representing Islam and Asia on the March »
Under the heading “Turkey and Japan”, it elaborated on the pro
Congress of Religion to be held in Tokyo. Sultan Abdul Hamid was T€POrteq
to have sent three of his able representatives there and exchanged telegram,
with his counterpart, the Emperor of Japan.* Apart from this issue, anothe;
which also attracted the interest of the journal was the Hijaz Railway, Which
in its view symbolised Sultan Abdul Hamid's achievements for the future
prosperity of the Muslims. The progress of its construction was regularly
reported and it was forecasted to be completed in September 1908 with the
inauguration performed by Sultan Abdul Hamid himself.*®

Another aspect of Sultan Abdul Hamid's achievement which received a
comparatively extensive coverage from al-Imam was his military buildup
which signified the empire's power. According to the journal, the coverage
was intended to please its readers who were anxious to have its latest
information. For these readers, the journal published, among other things,
details of the capability of a Turkish warship complete with its tonnage,
armour and speed “for those who like to read about it”.* The journal
considered that the Ottomans had to build an advanced navy and modernise
their army since they were surrounded by enemies, and believed that with
this buildup they would be at par with other European powers. With its report
of the Ottoman's success in building up its military capability al-Imamhoped
that it would bring great Joy to its readers.*

Another issue which also attracted the attention of the journal was
Turkish progress. Sultan Abdul Hamid was reported as a caring ruler who
provided the infrastructure for his subjects by building schools, railways and
other means of communications. Al-Imam, however, was aware that despite
his noble efforts, Sultan Abdul Hamid had to face a formidable challenge from
the West. In the face of this challenge, the journal hoped that the Turks would
be more resilient and prayed that they would be protected till doomsday-*
The journal believed that there was no Islamic government that existed other
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young'mfk government was less enthusiastic about the Pan-Islamic appeal
of its predecessor. to a certain extent it still favoured its role as the leader
of the Muslims. Under the new regime, however, this role was most signifi-
cantly played by the office of Shaykh al-Islam which advanced the cause more
effectively by sending religious scholars to the Malay World. It was reported
by Neracha that this was realised following a request for a religious teacher
py the Malays. The latter quoted items from some Egyptian newspapers that
a number of Muslim leaders from the Philippines had gone to Istanbul asking
the Sultan for a Qadi to serve there.*

A few months later, Neracha quoted from another newspaper, Comrades
published in India, about a similar mission to Istanbul, led by Colonel
Findley, the American Governor of the Philippines, representing the Muslims
for the purpose. The Ottoman Sultan was reported to be very pleased to meet
the governor as it was the first time the Caliphate had received a Christian
mission on behalf of the Muslims. It was reported that as a result of this
request that an “alim Jamal Effendi, a very knowledgeable religious teacher
who was well versed with Sanskrit, Hindi, English, French and the German
languages (apart from being fluent in Arabic and Turkish) was sent in 1913,
to serve for five years in the Philippines on behalf of the Shaykh al-Islam.*¢

Subsequently in the following year, another Turkish <alim, Sayyid
Muhammad Wajih al-Jailani was also sent by Istanbul to become the Shaykh
al-Islam in the Philippines.*’ Even though Sayyld Muhammad Wajih al-
Jailani official assignment was to the Philippines, his mission as an calim
also represented the Shaykh al-Islam of Istanbul to the Muslims throughout
the Malay World. He was reported as a knowledgeable and pious man, and
was the first prominent Turkish “4lim of such prominence to visit this part
of the world.*® As part of his mission, when Sayyld Muhammad Wajih al-
Jailani arrived at Singapore on his way to the Philippines he held a meeting
at the Adelphi Hotel with the staff of Neracha.*® His choice of meeting the
editorial board of Nerachawas not coincidental, since it was an acknowledge-
ment of the role played by the newspaper in highlighting the Turkish cause.

During his short stint in Singapore, Sayyld Muhammad Wajih al~Jailani
aso held meetings with the Muslim communities in the island and was
invited to gatherings to deliver talks.® On Saturday 17 January the Singa-
Pore Harbour was congested with Muslims from all walks of ife to bid farewell
1o the latter who was continuing his journey to the Philippines.*' During his
thort stay of two and a half months in the Philippines his activities there
Were regularly reported by Neracha.® Even though Sayyld Muhammad Wajth
& ailang was supposed to serve longer, his stay was shortened because of
lliness and thus had to return to Istanbul for medical treatment. On Monday

6. while on his return journey, the German ship he was travelling in
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docked for two days at Singapore. On its arrival on the island, he again Visiteq
the office of the newspaper Neracha followed by a meeting with a NUmbe,
of prominent Muslim leaders.*

The following day Sayyld Muhammad Wafih al-Jailani left for Penapg
When he reached Penang on Wednesday afternoon, he was greeted by a crowd
of about two hundred Muslims, including the prominent Muslim leaders o
the island, despite the short notice.> The Muslim community there made
full use of his presence by bringing him toa mosque, Masjid Melayu at Acheen
Street, where he was asked to deliver a speech. In his speech given in Arabjc
and translated into Malay, Sayyid Muhammad Wajih al-Jailani advised the
Muslims to help each other for good deeds and to cooperate amongst

themselves to build schools in order to educate the Muslims.® The sending
of the representative of the Shaykh al-Islam of Istanbul to this region,

although short-lived, further boosted the image of Turks as the guardians
of Islam.%¢

The building up of the Malays’ admiration of the religious and political
roles played by the Turks undoubtedly suffered a major set-back when
Sultan Abdul Hamid was deposed by the Young Turks. Although the Young
Turks’ government continued to favour the Islamic role played by the earlier
administration, their appeal was less significant as they were more occupied
with the internal political crises and the European wars. Looking at the Pan-
Islamic ideas spearheaded by Sultan Abdul Hamid which were intended to
put the Muslim World under the leadership of the Turks, it is apparent that
it failed to develop into an effective political force. It did not also significantly
succeed in appealing to the Muslims, including the Malays. Neither could

it have succeeded, given the nature of the Muslim World and the geopolitical
realities of the time.5”

The ideas and limited efforts that filtered through, though superficial.
did arouse Malay consciousness of the challenges they had to face 85
Muslims against Western intrusion. It also provided them with a tinge o

political awareness of their relation
S to th . This was
stimulated and hef ¢ wider Muslim World

between th ghtened with the awareness about the confrontation’
een the Turks, representing a Muslim power, and the West.
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Istanbul. His arrival was given a special coverage by Neracha and a large
crowd was reported waiting at the harbour to have a glimpse of a man be-
lieved to have an immense knowledge and known to speak forty five lan-
guages, and also communicate in Malay. See Neracha, Vol. 4, No. 114, 17
December 1913.

See Neracha, No. 91, Vol. 3, 25 June 1913.

Neracha, Vol. 3, No. 97, 6 August 1913. The choice of Sayyld Muhammad

Wajih al-Jailani as a representative of Shaykh al-Islam of Istanbul to the

s a learned man who had the
Malay World was made as he was regarded 2 e e

knowledge of languages like Arabic and German.

i in prestigious
senior alim, who was qualified to occupy the P°st,: fhgdgas a\l:rardc% an

<all
provinces like Adana or Egypt. As a respected
Ottoman decoration symbo);‘sye’;j by the gift of a special robe which he carried

with him. To add to his credentials

Sayyid “Abd
Sayyid Wajih was said to be the twenty fourth in :esf;x;tt;rg;xh rnyy:l e
al-Qadir al-Jajlani the famous Sufi master and the

x aliph.
from Husayn, the son of °Ali, the fourth Rightful Callp arrived at Singapore

. Neracha, Ne. 118, Vol. 4, 14 January 1914. pp- 1-4- He

on 11 January 1914.

- Neracha, No. 119, Vol. 4, 21 January 1914, p. 3.

. P. 4.
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52. For example, upon reaching the Philippines he was reported as sending a
number of letters to Singapore, among others, the cdltqrs of Neracha, than-
king them for the hospitality he had received during his short stay on the
island. The newspaper took the opportunity to notify its readers with the

advice given by the Sayyid as it was for the benefit of their life and religion.
See Neracha, No. 125, Vol. 4, 3 March 1914,. p. 3.

Neracha, No. 130, Vol. 4, 8 April 1914. p. 1.

Among the Muslim leaders who were at the pier to greet Sayyild Muhammad

Wajih al-Jailani were Shaykh Zakaria, Shaykh Daud, Shaykh Mustafa, Sayyid
Alwi an Sayyid Hussein.

Neracha, No. 131, Vol. 4, 15 April 1914, p. 2.

The spectacular Malay reception given to Sayyid Muhammad Wajih al-Jailani
during his sojourns in his outward and return journeys was spontaneous,
and this indicated the Malay's high regard for the Ottoman religious role. His
presence was viewed with great pleasure and the Muslims in the islands felt
it an honour and privilege to meet him.

For a discussion of the failure of Pan-Islamism in the Muslim World at the
time as a political force to reckon with, see John S. Badeau, “Pan-Islamism”

in Benjamin Rivlin and Joseph S. Szyliowicz (ed. with intro, and notes), The
Contemporary Middle East. Tradition and Innovatio,

n, New York: Random House,
1965, pp. 201-215.
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